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The title of this panel is “Integrating Faith Into Practice.”  What, then, is “integration”?  An integer is a “whole” number.  To integrate is to make “whole or complete by bringing together parts.”  If something is integral, it is “essential for completeness.”  Not coincidentally, integer shares the same root with “integrity.”  Integrated is the opposite of “disintegrated”—broken into fragments.  We are having, in other words, a discussion about how we make our lives in the law “whole” or complete, by bringing in something essential to it—faith.  We seek to live a whole life, rather than a disintegrated one. 
This panel is about Christian lawyers living in integrity.  We are discussing how we make our faith, which we profess to be central to our whole being, central to the shape of our law practice as well.  Of course, what we’re really discussing is living the “whole” Christian life, the life completely submitted to God in all things, including the study and practice of law. 
I’m going to suggest four elements necessary to the life of integrity in the law—the law practice made “complete and whole” as part of service to God through love of neighbor.  The first two elements are negatives:  we must avoid compartmentalization and spiritual apathy.  The second are positive commitments: first to truth, second to community. 
Unity of Life and Calling

The first issue is not so much an element as a prerequisite: we must view life as a unity, rather than separate compartments, some of which are special to God, some of which are secular or worldly, each of which is submitted only in varying degrees to Christ.  We cannot compartmentalize our lives and our various callings.  The walk of Christian service applies at all times and in all places:  we are to live as a “whole” person—not disintegrated, compartmentalized, and divided by conflicting demands in different roles.  The Christian of integrity is a man or woman who serves God with heart, soul, and mind in every calling in life—as husband or wife, lawyer, parent, parishioner, employer or employee.  These callings assist us in knowing our duties, which change based on our responsibilities within each, and we are not split in our allegiance.  There is true continuity between Sunday and the work week.  We serve God as whole, integrated human beings in every area, by God’s grace, through faith doing the good works he has prepared for us to do.
  

This unity of life esteems the doctrine of vocation as central to the Christian walk.  We must understand that God calls us to love our neighbor in very specific ways, hedged about by particular callings to keep us from being “tossed hither and thither, ” as Calvin puts it.  God gives us vocations to guide us in serving others.  We are husband, parent, citizen, employee, and church member all at once.  Our duties and obligations are driven by our callings, yet we serve God and neighbor in all things.  We recognize Christian calling in our marriage, just as we do at church.  We serve God in recreation just as we do in singing praises.  The baker, the CEO, and the pastor, priest, or elder all “minister,” yet in different ways, according to their diverse gifts and duties. 
In the law, we see God working through human hands to heal, protect, reconcile, feed, and encourage.  God is at work, loving our neighbors through our law practice.  He meets the needs of our clients through us, for example.  Do they need his mercy?  His compassion?  His wisdom?  Must they be punished, vindicated, or reconciled one to another?  Do they need assistance in leaving an inheritance for their children or taking dominion over that of which God has made them stewards?
Calvin implies that living the life consistent with the doctrine of vocation is about staying at one’s post:

[T]he Lord enjoins everyone of us, in all the actions of life, to have respect to our own calling.  He knows the boiling restlessness of the human mind, the fickleness with which it is borne hither and thither, its eagerness to hold opposites at one time in its grasp, its ambition.  Therefore, lest all things should be thrown into confusion by our folly and rashness, he is assigned distinct duties to each in the different modes of life.  And that no one may presume to overstep his proper limits, he has distinguished the different modes of life by the name of callings.  Every man’s mode of life, therefore, is a kind of station assigned him by the Lord, that he may not be always driven about at random.  So necessary is this distinction, that all our actions are thereby estimated in his sight. . . .  [I]n everything the call of the Lord is the foundation and beginning of right action.  He who does not act with reference to it will never, in the discharge of duty, keep the right path. . . .  Hence, he only who directs his life to this end will have it properly framed:  because, free from the impulse of rashness, he will not attempt more than his calling justifies, knowing that it is unlawful to overleap the prescribed bounds.  He who is obscure will not decline to cultivate a private life, that he may not desert the post at which God has placed him.
 

The first necessity in living a life of integrity, then, is to attend to the posts to which we have been called, by the power of the Holy Spirit, whether they be in the so-called secular world or the sacred.
Sloth 

Second, as odd as it sounds, we need to avoid the deadly sin of sloth.  Gregory the Great and Thomas Aquinas used the Latin “acedia” for the sin of sloth.  Acedia connotes a spiritual apathy or sluggishness that comes from deciding that a worthwhile good is not worth pursuing.  It is failing to ascribe worth to that which is worthy, and is, therefore, a rejection of our calling as human beings to pursue God’s truth in the law—and of course, in all of life.  The German philosopher Josef Pieper described this spiritual sloth:
[Acedia], for the older code of behavior, meant especially this: that the human being had given up on the very responsibility that comes with his dignity: that he does not want to be what God wants him to be, and that means that he does not want to be what he really, and in the ultimate sense, is.

In the law, the temptation is to decide that seeking biblical truth as the foundation for first principles is not worth doing, is impossible, or, even worse, is too difficult.  This is the deadly sin of sloth: to decide that there can be no truth in law, that God does not call us to serve neighbor in our practice or to apply His word to what we do in the office every day.

The temptation to acedia is great.  In the law schools, from the bench, and in the bar, we are told that law is not moral.  We are assured that there is no moral order to the universe, and that law cannot be called either “true” or “false.”  Yet law does make truth claims—about the nature of the human person, or punishment, or the law itself, for example—and the substance of those claims matter.  Of course, we may have trouble getting to the truth and sorting out our different presuppositions.  But to cave in and announce that it is not worth the trouble—that is sin.  That is acedia.
An Eternal Standard

Third, we must be committed to truth—truth in the inner person and truth as an external standard to which we are subject.  Worldview matters.  What we presuppose as truth in law—its nature, its purpose, its foundation—makes every difference in our practice and scholarship.  Likewise, our assumptions about the nature of the human person, of God, of the family, or of the state determine how and why we do what we do on the bench, with our clients, in the classroom, or in the library.  Again, worldview matters.  Our standard must be absolute truth, the Eternal law—“the  will of the Maker,” as Blackstone called it—revealed to us in part in the Holy Scriptures.
We are often encouraged by our law professors and the prevailing culture to abandon the attempt to apply the Eternal Law to our law practice.  Yet that is the deadly acedia we warned against earlier.  We are urged to abandon the search for the content of a moral order, despite the evidence of its existence all around us.  Why should it be wrong to kill?  Why might all human persons enjoy equality under that law?  Why should it be wrong to punish an innocent person?  The answers, evident from the nature of things, point to a moral order in the universe that all but the most suppressive recognize.  Admittedly, those self-evident truths are not enough to run and maintain legal systems or a political regime, since our ability to discern the Eternal Law is corrupted by the fall.  Yet, God, in His mercy, has revealed to us all we need for life and practice.  The primary tool, then, for the integration of faith and practice is the Bible.  

The application of a biblical standard in our lives and callings as lawyers has two simple components.  First, we must tell ourselves the truth about ourselves, confessing our sin to God.  We need to expose our own inner darkness to the light.  This commitment to truth is an obligation of all Christians; doctor or plumber or postman, we all must expose our inner darkness to the light of confession to experience forgiveness.  The second component involves our work in the law.  We need to understand our daily practice or study in light of the eternal truth of Scripture.  This, too, is the duty of all Christians, yet the depth and complexity of this task varies with the calling.  Just as a composer has a duty before God to understand music, its uses, and its nature, to search the scriptures and the teachings of the church on the calling of the life of the musician, so we, too, have a duty to seek a biblical understanding of our law—and, particularly, our daily work in the practice of law.  
A commercial practice divorced from the dominion mandate and Christian stewardship seems beside the point, a useless exercise.  A litigation practice that loses sight of reconciliation and biblical jurisdiction will tend toward hired gun zealotry.  A criminal law practice lacking due regard for jurisdiction or just desert can lead to frustration and cynicism—from either the defense or prosecution perspective.
In short, we must think theologically about our daily work.  What this means, practically, leads us into the fourth element necessary to the life of integrity.
Life in Community

We must be committed to life in community.  Christians are called to live, primarily, in the intimate community of koinonia fellowship in the body of Christ.  Lawyers within that larger community, however, must seek fellowship and study with others who seek truth in law.  We must also engage the rich heritage of those who have sought truth in the law, guided by the Spirit, throughout history.  In short, our community includes those with whom we share this meeting room today as well as the great cloud of witnesses, who testify to God’s truth through their works—written and recorded.  
Legal ethics, for example, is nothing but the wisdom of the past from those who sought to do right in similar circumstances.  We rarely fail to consult the rules of ethics in our daily work.  Yet in our search for theological truth, for wisdom on Christian vocation, for guidance in our daily work before God in the law, we often ignore the thinking of the great saints of the church, who have much to say about law and the lawyer’s work.  A closer examination of what it means to think theologically will reveal the importance of community to the task.

David Wells has written that theology has “three essential aspects.”  First, the “confessional” aspect is the core confession of the Church in history that truth comes from the Word of God, and that to live under its authority, as the rule for daily life and practice, is the heart of Christianity.
  Central to the second aspect, “reflection,” is a comprehensive approach to the whole of God’s revelation, thoughtfully making connections within and between the various parts of Scripture, understanding the Bible as a whole book.  In addition we reflect upon our own understanding in historical context, “seeking to gather the spiritual riches of the past” in order to gain “ballast” for our perspective on the present.
  Both of these “aspects” of theology are impossible without reliance on riches of the Christian past and the cooperation of the present Body.  In order to do theology, we must live in community.
Wells’s third aspect of theology implicates community as well.  He says that we must cultivate virtues based on our confession and refection, living lives of moral wisdom based on God’s truth.
  Surely the cultivation of these virtues must be done primarily within the community of the saints.  Scripture teaches love of neighbor, service to others, and the complementary operation of the Spirit’s gifts.  In fact, the doctrine of vocation is nothing if not a claim that God moves in history through what he has called us to do.  Gene Edward Veith says:  “God has chosen to work through human beings, who, in their different capacities and according to their different talents, serve each other.  This is the doctrine of vocation.”
  

So we come full circle.  As we think theologically about calling, we see that our legal lives are fully part of our service to God and neighbor through Christ.  To know the content of our role and duties in the law, we seek to apply eternal truth to our work, whether it be legal study, drafting wills or contracts, the merger of corporate giants, or the defense of an accused.  And we pursue this truth in community to the glory of God.  This is the integrated life.
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